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CHAPTER 2 

ON THE ORIGINS AND 
TRANSFORMATION OF TAIWANESE 

NATIONAL IDENTITY 

Matl-ktlei Clrallg 

This chapter intends to explain the many sources of and historical 
changes in Taiwanese identity (Tai,vanrol r�ndong). But first i[ is impor­
tant to explain what the wotd identity means in this chapter. The term 
national identiry is usually referred '0 as feelings. sentiments. and bonds 
that people feel for ,heir own coun'ry. or narion. But ,his emphasis on 
sentimen, could be misleading in our understanding of the problem of 
nationalism or nationalistic conflict as mainly a renecrion of emotional 
or primordial conflicts--or conflicts caused by the human need for 
belonging. In fact. national identiry arises. or emerges for reasons ,ha' 
are much broader than senti men' and ,he need for belonging; and i, is 
always constiluted with normarivt discourse, argued and supported 
with forceful moral-political' claims. This is ,he teason for people of 
nationalistic thinking genuinely believing ,hat ,hey are ,he "righteous" 
people wi,h a justifiable moral base. The ques,ion of nationalistic 
identiry. therefore. becomes ,he question of ri,e moral horizons of ,he 
group of individuals who are considered to be nationalistic. 

National identiry is also interpreted by some as ,he consequence of 
the indoctrination of nationalism. which is no'hing bu, a strategically 
creared ideology. They believe ,h" na,ionalism is a '001 employed 
by nadonalistic dite for the purposes of industrializadon, [he advance­
ment of class power, the hc:gemonic domination of (he populace, or 
the. suppression of the "otl1trs,'" It is very true that niuionalism does 
have instrumc:nral values, which could even lead to atrocities in extreme. 
People in such situations often caJlupon national identity to coordinate 
their actions. Consequc:ntly, it is crucial for scholars [0 be sc:nsiriv� to 
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the conAation between nationalistic claims and its analysis.z Not only 
should scholars be against the stereotypes and the bias people might 
have: when making nationalistic claims, bur the:y should also be: filithful 
to the interpretation of the past that the nationalists usually want to 
appropriate for their purposes. 

However, seeing nationalism merely as a political doctrine: or an 
engineered narion-building project does not help us to understand the 
compelling mortll (orce thtlt more I·han often obliges people: to under­
ta.ke this doctrine. Nor can this hc:lp us to understand the significant 
meanings of existence that many people attribute to their nationalistic 
.\tanding. For our study of Taiwanese identity. I think that Charles 
Taylor's recent works on the formation of the identity and the making 
of self in the modern era arc helpful. for instance. Taylor argued in his 
book titled Th_ Somus 0/ t/" Sa/that first. an individual's "self " can be 
understood only in terms of its "narratives," the srories that can be told 
about oneself. And the "self " can never be understood in its abstract 
me.ning.3 Second. the answer people h .. e for the question "who am I" 
(annQ[ escape from the moral domain of that person. The answer for 
"who ::am I." or "what is my identity" can neve:r be understood as a mere 
description of a static "fact." T he answer actually "provides the frame 
within which they can determine where they stand on questions of what 
is good. worthwhile. admirable. or of value.'" For Taylor. self-identity is 
understood as a moral framework, � horizon of meanings through which 
people make out the significance of things th.t they have experienced. 
and things that have surrounded and consrituted them. Taylor believes 
this is so because the fundamenta.l qutllity of human agency cannot but 
"orient to the good." Only under conditions of humiliation or suppression, 
do we find people forced to compromise their integrity with self-denial 
and sdf-mmilation. To situate one's past experience in relation to "the 
good" thus provides meaning for one's life, :l.nd d�termines the direction 
of one's life as wclJ.5 

Taylor asks us to study the moral "'pect of nationalism and national 
identity- We cannot limit our understanding of nationalism to just its 
instrumental value or (0 its ideologica.l nature. A fuller understanding of 
national identity requires the: recognition of this normacive orientation. 
Only by recognizing it, can we understand the collectively compelling 
aspect of nationaJ identity. The re..'icarch question of national identity in 
this chapter is simil". It is shifted away from both the study of primordial 
feelings or politic.1 ideologies. to the study of the ontology people have 
for themselves in relation to the national question under different 
historical conditions. 
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The second term we need to c1.rify is the term "nation." We all know 
that it is an elusive term with many meanings in various Western 
languages. Its Chinese equivalent minzu is the same. Chinese nationalists 
first borrowed the term m;nzu from the Japanese modernists during the 
late nineteenth century when the Social Darwinism was still prevalent. 
But the term has been attributed to with different meanings. In its early 
usage it contained the notion of people from {he silme lineage (or "race," 
zhongzrt). And this meaning is still remembered occasionally. when used 
by ordin.ry people. especially among the older generation. in their 
political discllssions. The term can also mean state-ntltion (guozu). the 
people as a whole consisring of many sub national groups in a mulri­
national state. as many contemporary social scientists would prefer. It 
can also refer #to a culturally or supposedly "racially" distincrive people. 
such as a minority or an indigenous people as it is used in mainland 
China now. On the other hand, it can mean the compatriots in general 
or "all" of the citizens. Or, it can refer to the political emiry that governs 
the people (the sovereign country. or a synonym when referring to tf" 
government). As the historical context shifts. or the situation changes. 
the lise of the same word can have different mea.nings. It is unfortunate 
that we will have (0 bear with these ambiguicies from time to cime as this 
discussion develops. T his is so because discourses of what constitutes a 

nation (whether that is a Chinese or Taiwanese nation) have taken on so 
many forms and directions. People in Taiwan don't necessarily agree 
with each other about what the term means for them. And, surely. it can 
be used just for making different politic,1 claims. I don't think there is 
any way that we can get around [his ambiguity when exploring the 
origins and development of Taiwanese national identity. 

In short. this chapter suggests that the study of Ta.iwanese idenriry 
should be about the study of the origins and changes of the meaning of 
exjstcnce, {he normative discourse, and the "correct" directions or strategic 
actions people believe they should take to define themselves. When we 
ask what it means to be a nationalistic Taiwanese, we are actually asking 
what the moral horizons are for a nationalistic Taiwanese. As I hilve 
said earlier, since there is always an inrention involved when people try 
to argue for a distinctive and categorical identity, we must also recog­
nize and explore the divergences of the origins. such as who were the 
leaders, and what were their class and ethnic bilckgrounds. In this chap­
ter I will argue that the origin of T.1.iwancse nationalistic ideas can be 
rraced back to at least rhe 1920s. But the "mawration" of Tai\,\o'anese 
identity, or the convergence of many sources, did not take place until the 
late 1980s, and it is still not a fully grown nationalism in the present day. 
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[ hope [ can show .1so that this convergence and development is not an 
inevitable consequence of ethno-connicts nor an asymmetrical ethnic 
rdation between the mainlanders and Taiwanese, although it is now 
generally imerpreted 3S such. 

Being Han-Chinese Settlers in Taiwan 

h is impon;mt to nOle in the beginning that before any of the settlers, 
Taiwan was inhabited by different aboriginal peoples.6 They <ICe the 
"real" na,ives who have livcd in Taiwan beginning from approximately 
6,000 ycars ago. According to Taiwan's civic registration, still there are 
about 340,000 indigenous people in Taiwan, equivalent to 1 .6 percent 
of the ro,al popub,ion. It is unfortuna,e ,hat the people who are normally 
addressed as ,he "n.,ive Taiwanese" by foreign press and political scientislS 
does not refer to the indigenous population but ro the descendants of 
early Han-Chinese senlers in Taiwan. The early settlers migrated '0 Taiwan 
beginning (rom the late sixteenth century from Hokkien and Canton 
Provinces in southeast China. [n 1684, Emperor Kangxi of the Manchu 
Dynasty made portions of central and southern Taiwan a prefecture 
under (he j\lrisdiction of the Hokkien Province. 

Two st\ldies about the Han settlers in late cightcenth- and ninctccnth­
century Taiwan arc important for our understanding of how people 
were org.nized .nd what their identities were. One study was done by 
Li Kuo-ch'i about ,he "n,idihlla" ofT,iwan around ,he 1880s.7 N,idihul1 
refers to ,he process by which Taiwan was elcv.ted by the Manchu 
govern men' from its low priori,y and low-level ranking in the Empire 
to become like the more "civilized" or established part (the "in-land") of 
(he mainland, or to become like other "normal" provinces in the main­
land. At that time, able Manchu officials were sent to Taiwan to develop 
infrastructure: and industry. explore natura] resources. acquire aboriginal 
territory. and promote the "pacification" and "culturalization" of the 
aboriginal populatioos. The political goal of ,he government Was to 
build a stronger national defense of this island to fence off foreigners' 
encroachmem along the: southern and eastern coast of China. 

The other study was done by Chen Chi-nan about" bmtuhu,,· or the 
localization and indigcni1.3tion of (he Han settlers.8 Cidng evidence of 
changing patterns of intergroup rivalries or conmcts (x;�hdou), he was 
able (0 demonsu3re that after settling in Taiwan for more (han one 
century. people gradually developed new territorial identities rooted in 
Taiwan. They wcrc now less divided by their differences in ancestral 
lineage linked to different hometowns in the mainland, than by their 
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pragmatic interests around their terrimrial and local bases. whether that 
was a village. alliances of several villages. or a regionallownship. In shon, 
the settlers began to identify with their s�ttlements in Taiwan and make 
their setdtments their new homeland. 

What can we derive from these rwo srudies in retHion to the later 
developm�nt ofTajwanese id�mity? T he answer is, widlOut a doubt. that 
th� Chinese and Han civilization wa� the ruling cultur� that prevailed 
on top of the setders' society. As Li guochi argues, Taiwan was becoming 
more "civilized," abandoning its "aboriginality" and frontier status, so to 
speak, from the viewpoint of high cultur, and the political au,hori,ies. 
Chen Chi-nail depiction that soci.1 attachment to region.1 communi,)' 
in Taiwan was .1ready developed amollg ,he settlers was also true. Li 
looked at ,he -changing politics from above, while Chen looked at the 
changing of social organization and the forma,ion of 10c.1 iden,ities 
from below. 

Today, some Taiwanese nationalistic historians and politicians claim 
that the concept of "b�ing Taiwanese" or "defining one's self as 
Taiwanese" is about "four-hundred-years" old (since the late sixteenth 
century). This cannot be true since the collective imagination of "being 
Taiwanese" cannot be found before 1 895. Before 1895, bo,h the first 
setders and thcir descendentS were all looking at China as their place of 
origin, as the political center, and as their source of cultural practices 
and ancestral lineage. They were, ra,hcr, ,he Ha",·rn, descendants of the 
Han, who practiced Han ances'or worship and other folk (or "popular," 
minjian) religious practices. Social communication was very limited 
due to the lack of modern transport"ion systems. T he great majority of 
the setders were confined to an agrarian economy that depended on the 
fertility of the land and wide-spread use of irrigation systems. Their 
identiries were, therefore. very regional, bonded to rhe here-and-now, to 
,heir land and their villages in Taiwan. As for ,he better-off families, they 
were eager for imperial tides and ofIici.1 recogni,ion. They pushed their 
children to study for ,he official ex,mina,ion of Han classic.1 (gllrurn) 
literature and Chinese/Confucian moral cbssics (the Silhu, or Four 
BookJ). in order to gain power and high status. They used generous 
donations as means to obtain tides. In conclusion, the settlers as a whole 
could not perceive themselves as one larger "imagined communi()'," or one 
larger group called "Taiwanese" th;tt could be conceived of as subs[antially 
differen, from the Han-Chincse. 

By any measure, Taiwanese nationalistic idemity \"o';tS not forged 
during that time, nor could it be called ;tS such. The historical and socio­
cultural conditions were just not there. Ir is arguably reue that even in 
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mainbnd China there was flO significant Chinese nationalistic project 
until the early twentieth century. There were, in place. many ideas and 
discourses about saving China From foreign encroachment, and the 
ways to build Chin, inlO a "wealthy" and "strong" nation since the late 
nineleenth century. But the Chinese intellectuals, in general. were at the 
most only in a process of defining themselves as a "coherent national 
intdligentsi�," and not yet awakened to the Chinese Nationalistic 
call hefore 1895, the year of defear and humiliation at the loss of war 
with Japan,'} 

T he Awakening to Alien Power and Identity Crisi., 

China and Japan went to war in 1895 becatlse or disputes over a political 
crisis in Korea. China was defeated convincingly by the new rising power 
in Asia. Taiwan was ceded to Japan in the TrMly ofShimollouki as Japan's 
first major trophy on its way to imperialism. 

The Han agricultural settlers, who were lied co their land and their 
territories, had responded with bloody resistance to the invasion of Japanese 
trOOps in ule firsr \WO years. T hey were referred to as "the righteous army" 
(yic/Jlm) consisting of mainly ordinary people, led and supported by gentry 
;lnd landlords rrom the same region, or from some regional alliances.10 
And yet their resistance W;tS anything hut nationalistic. As one famous 
Taiwanese writer, the late Wu Chuo-liu, has suggested, these desperate, 
nearly hopeless, and yet very br.ve people were not guided by modern 
national consciousness, but rather, by traditional Han folk conscious­
ness when defending their own homecowns. They had no escape but to 
do the "right" Ihing, to go to war against foreign invaders. T heir defen­
sive actions were: not dirferenr from their ancestors in the past when 
confronted by intruding bandits or rebels. I I And they were not armed 
with demands for dignity, respect, or self-determination of rhe type that 

Taylor had theorized would fir a situation of this type. T heir resistance 
actions "become" nationalistic only arrer such actions were interpreted 
as such by pre.sent�day nationalists. 

The rrequency and scale of armed resistance dwindled in rhe following 
years bur continued to take place until 1915. After the gentty and peasant 
rebellion had been subdued, a more "marginal sector" of the society, such 
as people lacking property, continued to maintain the anti-imperialist 
struggle when pressed by the Japanese police. They originated from 
groups with strong solidarity and, sometimes. of dcvotees to one or 
another of the Han popular religiollS sects. In general, however, this 
kind of resistance was non�nationalistic except for one special case, when 
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its leader was actually inspired by Ihe Republican Revolution of 1911 
and the actions ofKuomintang in southern China.12 

The Japanese looked down upon rhe backwardness and the lack of a 
modern olltlook of the Chinese settlers who had been abandoned by rhe 
Qing government. Within the new Japanese Empire, Chinese in Taiwan 
was regarded as • different "race." Japanese h.d employed brutal 
measures to crack down resistance, and had built a system that was 
protected and sponsored by the colonial government for the exploitation 
of both rhe Taiwanese farmers and the aboriginal tribal peoples in rhe 
interests of Japanese conglomerates. Arm�d with the special provision of 
the notorious "Bill no. 63" (1896-1920), .nd the "3-1 Bill" which 
followed. the Governor General ofTaiw.n (7itiwttll Sotoku) was largely 
frcc from ani of the accountability to Ihe Imperial Diet in Tokyo. The 
Governor General, the supreme commander of tAe milit.ry and police, 
was the highest administramr. and the sole lawmaker for the new colony 
and thus was. vinually. the "emperor" of Taiwan. Ordinary Taiwanese 
people were organized according to the civic registfiltion system-the 
baojia sysrem-and under that system (one that had been adopted from 
the Chinese system of the Qing), neighbors were held accountable for 
each other's unlawful activities. Death sentences were given, except for 
a few exceptions, to anyone who was found to be involved with armed 
resistance under the terms of the infamous Dura against til( Bandits. 

But from 1914 to 1918, progressive minded Japanese political 
activist Itagaki Taisukf spoke for the assimilation of the Taiwanese "tace" 
into the Japanese "race." and for (he eventual "normalization" of Taiwan's 
status as a "natural extension" of the more established part of Japan. It 
was argued that both the Taiwanese and Japanese shared many "racial" 
similarities. Once the Taiwanese would have achieved "an appropriate 
civilization level like rhe Japanese" (through some nationalistic educa� 
tional program, perhaps), and learned rhe civic virtues and loyalty to 
the emperor, Taiwan and the Taiwanese could eventually become no 
different from, or become equal to the rest of Japan and the Japanese. 

It was attractive for the colonized Taiwanese bue only until the early 
I 920s. About five hundred people (mainly Taiwanese but also some 

Japanese) joined together to organize the first modern Taiwanese political 
organization-Taiwan Dokl1kni (or Taiwan Tong/lUtZlmi, the Taiwan 
Association for Assimilarion)-to promotc these ideas. T hese Taiwanese 
had hoped to work with those Japanese \vho were sympathetic to 

Taiwanese desires to achieve equality under the new circumstances. Of 
course, the assimilation argllmem the Japanese presented could nor 
possibly offer the Taiwanese real respect. It was, rad,er, rhe equivalem of 
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tlSking [he Taiwanese to admit their deficiencies and to accept their 
backward Status. Like assimilation suatcgic:s everywhere. the Japanese 
policy of assimilation was inevitably hypocritical: It pre-supposed the 
existence of :it long-term hierarchical relationship under the pretense of 
achieving eventual equality. T he desire for assimilation actually re.Aected 
the humiliation of the first-generation Taiwanese elites under the 
Japanese. It was the consequence or their sdf-denial and rear or condem­
nation from thtir conqueror. Segregated from their cultural and political 
roots-China, their traditional Han civilization. as it existed on Taiwan, 
and their larger worldvicw-thcir sense of being "Chinesc"-were 
smashed and could not be rejuvenated in the race or such a total defeat. 
T hough ordinary people still maintained Han traditions and moraliry 
for their basic group identification. this traditional knowledge and social 
sensibiliry now could not help the dite classes to re-orient themselves 
to the unprecedented colonial situation that had been created by such 
a powerful intruder. 

Contemporaries tended to interpret the Taiwanese dite's shordived 
fantasy for assimilation into Japan, and ror the desire to become equal 
citizens of the Jap.mese Empire as these elites' first strategy of resistance. 
Bue it can be better understood as a sign of a collective identity crisis 
among the Taiwanese elite under the Japanese. These elites that were 
trying to get hold of themselves-to recover their dignity and sense of 
honor in rhe face of a massive defeat thilt was so humiliating that it 
placed pressure upon them to deny their own past. 

Different Paths 10 Home Rule 

Ir we look at the decade rrom 1918 to 1928, we can find that from 
the youthful to the urban middle-d.ss, from the great metropoles of 
Tokyo, Shanghai, and Peking to cities in Taiwan like Taichung and 
Taipei. Taiwanese elite were eager to look for new me�ns for sdf­
organil.adon, and ro a new language ro help them understand and·deal 
with their past humiliations and their existing set of depressing every 
day realities. This decade thus became a time of new ideas and new 
political thinking not only ror the Han-Chinese in Taiwan, but also for 
those in China and in the heart of the colonial empire thar was Japan. 

Without any doubt the Taiwanese still considered themselves as basi­
cally Hanren. but rhe Han-Chinese tradition they used to cherish W3S 
no longer useful to them within the new colonial context that they 
found themselves in. And as they were all too well ",ware, on the other 
side of Taiwan Straits, the Chinese people had begun transforming 
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themselves in the fluid political and social conditions of a China under 
the successive regimes created by the 1911 Republican Revolution. 
China was now taking on a historical najectory that W;\s vastly difTerem 
from Taiwan's existence as J3panese colony and a part of an evolving 
Japanese sociocultural order: It was struggling to become a "modern" 
nation-state. Taiwan's situation was seen as impossible to reverse by both 
Chinese and Taiwanese at that moment in time.: Thus the Taiwanese 
people. the new dites believed. had no other choice but to accept the 
status of being a Japanese nationaliry, and being a different "raci,l" 
group, but one of Chinese origin under, the Japanese Empire. 

Although from many different places in Taiwan and in Japan, and 
with diverse ideologicaJ and class backgrounds. Taiwanese activists 
involved in r�sistance [Q the Japanc.se shared bmh common sets of 
knowledge and commonly shared sets or beliefs. These can be summed 
up as follows: (I) for the first time there was the general understanding 
of the fact that Taiwan was a colony and of the harsh realiry that the 
Taiwanese people were being oppressed as a coloniz�d p�op/�. or nation; 
(2) it was also understood that the Taiwanese people needed to struggle 
for "home-rule," whether it meant the creation of a representative coun­
cil (as suggested by the right-wing reformists), or the total independence 
and liberation of the Taiwanese Minzu (as suggested by the communists); 
and (3) in order to accomplish "home-rule," these movements needed 
[he involvement of ordinary people (or the masses). It should be clear 
that both ,he origins of the idea or Taiwanese nationalism and the ways 
of turning that idea into substantive reaJity were conceived during this 
period. This process can thus be seen as a search for 3 defined meaning 
of existence by many Taiwanese activists who were attempting to re-orient 
the "selr" to. [he common good of a group of people-or poliry-now 
called the " Taiwanese nation," T heir efforts coincided with Taiwan's 
colonial conditions and anticolonial ideas developing in this region. as 
well as in the larger global context or the 1920s, which I will discuss in 
the next section. 

R�lilting Colonialism and TaiU/ml�l( Id�ntity 
Many Taiwanese activists of the 1920s and 1930s were from a younger 
generation of Taiwanese intellectuals. who were fortunate enough to go 
to the metropolis to learn about modern ideas and \X/estern thinking 
through Japan's mediation. In the year 1920, there were about 400 young 
Taiw�l1ese students in Japan. and the number increased very quickJy to 
2.000.13 Tokyo became a m�jor sOllrce of ideas for the Taiwanese 
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home-rul� mov�ment. Ie is important {O recognize the significance of th� 
expansion of the horizons of young Taiwanese imdlectuals who were nO{ 
just looking back to Chinese tr3ditionalism like the older generation. 

In th� metropolis, they were able to discover that the oppression that 
Taiwanes� suffered as a result of colonialism was not an isolated 
phenomenon. Rather, thcy discovered tllat it was a part of the simarion 
common to that experienced by those in many of the colonized nations 
that were found in the world of the 1920s throughout the world. And 
the solution to this problem was found in the maS( prominent philosophy 
for ending colonialism after World War I-the Wilsonian principle of sdf­
determination. Further, it was thought that the League of Nations (nation­
stares) would become the international forum for the maintenance of the 
peace in the new world. In fact, it was an era of the dissolurion of many 
of rhe old empires in Europe. By coincidence, it was also a democratic 
era in japan, the era of Tais"o Minslm (democracy in the Taisho years). 
Japan was rrying (Q transform itself from a centraliZl:d �ureaucratic state, 
forged in the Meiji period, into a sy stem of parliamentary party politics 
and democracy. Progressive and democratic japanese figures had also 
entertained the idea of equal rule or self-governance for their colonies 
woen questioning the government's colonial policy. 

It is clear that since the 1920s, people had already begun to define 
rhe Taiwanese people as a collectivity, a distinct "nation" ruled by the 
Japanese colonial government. "Taiwan," as a signifier for the place and 
the people as a whole, had been widely adopted. It appeared in the names 
of many social and political organi7.3tions, study groups, and in the 
political analyses of Taiwan's colonial conditions. The term "Taiwanesc" 
appeared in their writings, their :uguments, their feelings for, and in 
their plans for collective actions. T he image of the Taiwanese as a whole. 
a people with distinctive national qualities, was surely conceived in their 
minds :H {his point in time. 

Bur when arguing for the disLinctiveness of the Taiwanese. these 
activists were also very clear and quick to resort to Han-Chinese tradition, 
their basic roots. T he term "nation" in their minds was like a cultural­
racial c.ategory providing the "natural" and dle. "real" meanings of existence 
under the japanese. T he term was much less like the "created" or "man­
made" political notion calling for Taiwan independence, which took 
place later in the post-World War II period. And this call for distinctive­
ness was definitc\y not relevant to the. calling for an unequivocal separa­
tion from China and the Chinese. I" As lifelong Taiwanese nationalist 
and sociologist, Huang Zhaotang, wrote about the rC!Sistance groups 
back [hen: "even ir they promoted the idea ofTaiw:'Inese independence, 
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and their notion of Taiwanese Nation was clearly distinct from the 
Japanese Nation. the Taiwanese Nation was not to he differem from. 
and were mixed up with the Chinese Nation."11 

T he call for the collective existence of the Taiwanese at that time 
could b� understood not just as an inspiration for a distinctive national 
identity, bur could also be seen in purring them in an ethno-national 
"sandwich." People were stuck between their Chinese heritage on the 
one hand. and their iostitutional japanese nationality on the other. T hey 
could not fed comfortable being Chinese. because ther were cutoff from 
China, and were despised for having Chioese roots. On the other hand, 
they could not be japanese either, for they were !Teared as unqualifted 
colonial subjects pressed into assimilation. 

The consdousness of this dilemma was articulated succinctly by 
renowned resistance activist and medical doctor Jiang Weishui during 
�he founding of the first Taiwanese movement organization, the Taiwan 
ClIltllml Association (Taiwan IY-tnhu xi.hlll) in 1921, itself an epoch­
making gathering of Taiwanese intellectuals and middle-class profes­
sionals. jiang and his peets fdt that the condition of the people in 

Taiwan originated from the defeat of China in 1895, and the continuing 
hostility between the Chinese and japanese. The Taiwanese were a 
branch of rhe Chinese na,ion forced to take on Japanese nationality with 
lower status in Taiwan because of the conflict bcn"'een the two large 
nations. Since then the Taiwanese were trapped in the middle and were 
thus victimized; If japan and China could become friendly toward each 
other, not only the Taiwanese, but also Asia and the cmire world would 
have benefited.IG 

One of the most noted and lasting home-rule movement was the 
Petition Movement for Taiwan Council (yihlli qillgyllan Yllndong). 
It lasted from 1921 till 1935. It was begun by groups of Taiwanese 
youth in Tokyo. The movement was then pushed forward by the 

Taiwanese gentry and by those members of the new middle class who 
had received a Japanese education and who ,hen had become white-collar 
professionals-bankers, doctors. teachers, and writers-in both Taiwan's 
urban zones and in the rural townships. Constrained by their class 
origins. they often distanced themselves from th� more radical socio­
political movements of the left-wing Ta.iwan�e. Famous leaders among 
them were Lin Xsiatang. Yang zhaojia, and Jiang Wcishui. all individuals 
who first participated in this movement before moving imo the leftist 
camp. They had engaged in activitics like opposing the exclusive and [he 
discriminative "Bill no. 63," lobbying and petitioning (he Imperial Diet 
and the Governor General for the establishment of an elected council 
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reprcsen.ing .he Taiwanese. Such a council would have served the 
government and allowed the Taiwam:se leadcrs to speak for the Taiwanese 
majority and balance Taiwan Sotok,,'s supreme alllhority. They had also 
published ne\vspilpers, magazines, and organized lectures and drama 
(Ours around the island to prommc tile idea and the necessity of a 
Taiwan Council (0 the public. In general, their resistance strategies had 
been modest and elitist :md their aClivities had been undertaken with 
sympathetic support from more progressivc Japanese intdlectuals and 
Diet members. 

This movement fell apart soon after the escalation of the second 
Sino-Japan War in 1937. Pressure from rising fascism in Japan and .he 
Kominlut movement (d. later) in Taiwan was too heavy for them to carry 
on any social or political reJorm or a form of negotiation with their 
Jap;mese masters. The colonial government managed to appoint leaders 
of the movement to symbolic council positions and tried to win their 
endorsement for Taiwanese assimilation with honorable status. But the 
Japanese never granted their wishes for a genuine Taiwan Council. To 
entice Taiwanese assimilation, the Japanese authorities were willing to 
offer Taiwanest dites only limited local political panicipation through 
various appointmtnts and through indirect election in the last rwo years 
of its rule in Taiwan. 

We need '0 take nOle th .. Japan was not the only place where the 
search of Taiwanese national identity was taking place. Taiwanese people 
were also inspired by the Republican Revolution in Chin. since it had 
begun in 1911 and the movements th;1t evolved oue of that event such as 
Sun Yal-sun's development and promo,;on of an ideology of a quasi­
Western.style Chinese nationalism. and the Mlly Fourth Movem�nt, with 
its S[feSS upon a new Chinese culture oriented toward Western valm:� 
and structures and its promotion of:1 more sophisticated, elite-led nation­
alism. The spread of Stalinism and Communist internationalism after 
World War I in Shanghai and Tokyo also innuenced Taiwanese leftiSls like 
x.ie Xuehong. T hese impacts on the entire Taiwanese resistance Camp, 
now onen played down by Taiwanese nationalists, were very significant. 

This was especially true for the Taiwanese Communist Parry estab­
lished in Shanghai in 1927. The parry had .dopled an internationaliSl 
platform-a united front of all oppressed and colonized nations to over­
throw feudalism and imperialism. Its ultimate goal was to strive for 
Taiwanese national independence (7iriwlln minztl dull) and ovenhrow 
the Japanese. It was actually the first political program that advocated an 
unequivocal Taiwanese nation and independence. As Chen Fangming17 
has wriuen convincingly, the Taiwanese Communist Party and their 
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secret network were very active in penetrating many of the socioculmral 
movements in Taiwan, ranging from the farmers' association, workers' 
strikes. and mhtr cultural and political resistance groups. IS It should not 
be a surprise to liS that the early Taiwanese leftists and the modest oppo­
sition who opted for the system reform with a Taiwan COllncil were 
often at fierce competi.ion and at odds with each OIher. 19 Bu. the 
conservacive wing a.ppeared to have more. visibility and enjoyed wider 
claims at that time because their peddon activities werc� often within the 
tolerance limit prescribed by the colonial government. 

Rtttching Ollt (0 th. Populaa: A Language HlIrdl. 
For those who have had the privilege of access to metropolitan ideas, 
plus some others in the newly emerging middle Strata of society, the 
no.ion of a Taiwanese people struggling to obtain control of irs own 
destiny has gradually become significant. They acquired rhe necessary 
level of linguistic sophistication to promote strategies redefining their 
own existence under the colonial silUation. and the ability to work on 
their identity problems in relation '0 China and J.pan. But the general 
public found ir much more difficult to comprehend. The worldviews 
or the sociocultural perspectives of the majority of Taiwanese before 
1915, were not vety different from those of people in China. More .han 
80 percent of .he .dul. popul •• ion were poorly educated farmers. They 
were living in poverty with little opportunity for education. They were 
also exploited by both Japanese colonial economic interests and largt 
Taiwanese landlords. The greatest obstacle to reach thtst illiterate masses 
was, of course, the suppression o( political activides in Taiwan by the 
Japanese police. The other problem was .he language gap between .he 
elite and the masses. 

Vety few studies have asked .his question: How did or could the 
more enlightened class spread [htir interprttation of the meaning of 
being Taiwanese and .heir ideas .boUl home rule '0 .he majority of 
Taiwanese, who ranged from rur.1 genrty and small I.ndlords, to tradi­
donal Han literati. to the illiterate masses of farm workers and peasants? 
Only one newspaper, published by ac.ivists in Taipei, and with the 
largeS! daily circulation being around 2,000 copies, could be .hough. of 
as a major forum for public discourses. And, after 1937, .he Taiwanese 
were completely forbidden to use Chinese charac.ers. Before 1937, the 
major hurdle for the difTusion of ideas W;1S the probltm of finding an 
adequalC wri.ing sySlem .h .. could be easily comprehended by .he less 
educated. 
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Except for the aboriginal groups. the two common dialects used most 
in Taiwan were ,he southern Hokkien (or the Holdo dialect) and the 
Hakka_ These tWO dialects (wi,h many .accent variations) were mutually 
unintelligible and were without wriw:n form. And the traditional writing 
system used in Taiwan had been classical Chinese, which was accessible 
only to the literati minority and not comprehensible to the masses. 
Encour>ged by ,he May Fourth Moyrl1lmt in China. young repatriating 
Taiwanese writers were eager to follow 5uir. They started a shordived yet 
blossoming vernacular movement (xin bailJUl1wtn yundong) in Taiwan in 
the mid- 1920s. hoping to revolutioniu the way of writing and change 
feudalistic thinking in Taiwan. They did succeed in some aspects such as 
forcing the classical rorm of Chinese to a retreat and introducing more 
cosmopolitan ideas and wriling styles to the younger generarion writers. 
But still they could not succeed in reaching out to the populace directly. 
This was because the new vernacular writing system was based on 
Mandarin Chinese. originated from northern China. It was neither based 
on the southern Hokkien nor on the Hakka. 

It was a time when a small numbe:r of Taiwanese intellectuals began 
to experiment with Romanization systems for writing down the 
Taiwanese dialect ( Taiyl/. referring to the southern Bokkien). A 
Romanization system developed by the English Presbyterians was being 
used by ,he members of the Presbyteri.n Church on Taiwan but this 
church was relatively small and had limited influence at that time. Thus 
,he larger Romanization effort did not succeed. The gentry. the literati. 
and the new class might have been content with the use of Chinese and 
Japanese characters which the youth began to acquire in the Japanese 
primary school from the 1 920s. Some Taiwanese had called this younger 
generation as the " TitiJhotl Men," or the young man who grew up in the 
years of Ta;S/lOTl Emperor. There was a vested institutional and class 
interest or bias in favor of [he statlls quo. In any case, by the 1930s, 
Japanese had ironically became the lingl/a fra"ea for educated people 
across all dialect groups in Taiwan.20 

• 

Writings about and for the masses-for the less privileged-was the 
main goal of a new wave of Taiwanese literature from 1930 to 1937 (xin 
w�nxu� yundong) . Lai He and Yang Kui were twO renowned Taiwanese 
writers widely commemorated even today by many. L,i He. credite.d 
as the founding father of Taiwan new literature. wrote in vernacular 
Mandarin in his early years and received much acclaim. But he was 
frustrated that the people he wrote about could nor understand what 
was wrine.n about them. He stopped writing for a while and then began 
again, this time experimenting with varied combinations of the 
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southern Hokkien vernacular. But then even less people understood. He 
then adopted the use of Z/m-zhi-diao (. folk rhythm easy for recital) for 
writing. Yang Qui was another example. He is remembered as the most 
stubborn of the anticolonial writers in the 19305 and 1940s. But all of 
his best works were written in Japanese without exceptionl and he was 
highly praised in the Japanese leftist literature circle before the escalation 
of the second Sino-Japan War. The language hurdle was never fully over­
come, since the use of Chinese characters and dialects were outlawed as 
the Kominka movement intensified after 1937. Since then. all Chinese 
books and newspapers were banned from publication in Taiwan. as well 
as imports from China. 

The acrivi.$ts and intellectuals had also organized many lecture or 
drama tours to promote their ideas and political agenda before the ban 
on Chinese. They were probably well received by the audience. but they 
were also under constant surveillance by Japanese police. It is nO[ 
difficult for us to imagine the pressure on the speakers. performers, and 
the audience. It was impossible to inspire the general public to rally 
around an independent national identity for Taiwanese. In fact, it was 
never even discussed in public. The most often discussed theme was, 
rather, to awaken the Taiwanese to (heir own rights to gajn a proper 
status of respectful citizenship (of Chinese-Taiwanese origin) in the 
Japanese Empire. 

What is the importance of the language hurdle for this d iscussion? lr 
helps us to understand that the newly emerged Taiwanese identiry could 
nor reach a very large audience. And there were few ahernatives to 
Japanese education and Japanese language to "enlighten" the general 
population. It was ironic that the cultural awakening of the Taiwanese 
had to rely on the lise of the colonial language. and not their mother 
tongues. This would also help us appreciate why the J_pane5e education 
was successful in nurturing Japanese patriotism and Japanese inclina­
tions without any serious challenge from the Taiwanese general public 
in the later decade. 

Factional Comp�tition and Cltus Orig;1lJ 
Taiwanese activists were further divided along class origins and differences 
about what the Taiwanese needed to change and to coordinate for ,heir 
collective good. This was marked by the split of ,he Taiwan Cultural 
Assoeintioll in 1 927. and 'hopli' of,hc Taiwan Min-Chung Tang (People's 
Party)2! in 1930. Both splits were similar in narure. The leftisrs, inspired 
by communist ideas from Shanghai Clod Tokyo, or by the southern 



r�volllljon in China. Went ror social. cconomic. and narional r�rorm at 
th� stlme rime. The communists had ancmpted to mobilize the peasants 
and the workers very discretdy but not with large�scale success. Yet. the 
righ[�wing reformists, consisting of 3 well-�ducated middlc class and 
gent ry, inclined toward more conservative political programs for reform, 
such as r�rilioniflg for local rulc from within the system. They competed 
inremciy for the SlippOrt from the Taiwanese. The left-wing openly crit­
iciz.cd th� right�wing for se.lling OU[ [he interests of th� Taiwancse masses 
in exchang� for personal gains and government recognition. According 
to Japane.s� police r�cords, the right-wing lecture gatherings were oft�n 
disrupted or broken up by the left-wing h<ecors.22 

A comparison of this conflie< with the development history of different 
roads of Chinese nationalism before 1 937, reveals that Taiwan's situation 
was somewhat parallel. Simply put, in mainland China, lhere was bour­
geois nationalism led by the Nationalist Parry and socialist nationalism 
led by the Chinese Communist Parry.2J There had been periods for coop­
eration and overlapping of ideologies and personnel, but they inevitably 
ended in canAict and breakup. The intra-conflicts Were about what 
w�re the just choices to make for class alliances and aboU[ what class was 
to I�:ld China to confront imperialism. But the differences within the 
Taiwanese resistance were more. Th�y were more to do with just choices 
to make, but were also about the question of national identity under the 
Japanese, or the qu�stion "to be or nol to be." On the other hand, the 
Chinese had less iden tiry crisis than the Taiwanese. The Chinese had few 
doubts about their m�aning of cxistenc� as one large nation, the Chinese 
"race" (zhong), becallse their past and lineage had never been forcefully 
erased by powerful foreign rul�. The Taiwanese, on the other hand. wert 
less lucky. Their past was discriminated against by alien colonization; 
they had to deny and to compromise themselves to regain meager recog­
nition from the dominant Japanese. They were in fact "sandwiched" 
people of some unknown destiny, which they could not even discuss 
fredy in public. 

. 

On {h� other h:lnd, the competition and division among Taiwanese 
activists rrom the late 1 920s to the early 1 930s demonstrated well that 
a common enemy alone was nOt enough to create a unified national 
image of Taiwan. Taiwanese id�ntities were thus anjculat�d through 
dirr�rent paths of political actions .md strategies, and were. therefore. 
giv�n differenf meanings. It seemed thar not any one of these factions 
rrom the r�sisting camps could win enough support to arrive at a 
consensu;.tl Taiwanes� identity under the Japanese system. I f  they were 
nOt �i lenced hy the Japanese in the 1 930s, and jf they were not 
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suppressed by the right-wing Chinese Nalionalistic government after 
1 949. Taiwanese nationalism miglH have gon� either way: the bour� 
geoisie nationalistic road or the communist nationa1istic road. Its future 
was by no means "destined" in the 1 930s and 1 940s. The discourse and 
narracive of the Taiwanese nation would have steered through many 
possible courses if not for the later polil ical devdopments. 

Becoming "Japanese-Taiwanes�" or "Taiwanese-Japanese"? 

In 1 994, in an interview titled "The Sadn� of Being Taiwanese' by the 
late Japanese writer Shiba Ryotaro, Taiwanese President Lee Denghui 
was quoted as saying '" thought that ' was a Japanese unlil , was rwenty­
years-old: Lee believed that he was speaking for his generation as a 
whole. He was certainly right. The Japanese were very serious about 
promoting assimilation and patriotism when modern narional educa� 
tion was institutionalized in Taiwan in the 1 9205. In competing for 
Taiwanese' minds. the Taiwanese resistance did not seem [0 have had the 
upper hand. 

Taiwan under Japan had achieved the highest industrialization levd 
in Asia except for Japan by 1 920. North-south roads, railways, tde­
communications. electricity, radio, museums, unified monetary and 
measurement systems had helped to devdop an image of the islanders 
and the Taiwanese as a larger existence. Common people were no long�r 
confined to their local or regional identities. The development or tap 
water, modern medicine and professions, public schools, agricuhura..l 
invemions. sciences. and so on had helped to improve the living 
standards of the Taiwanese. The scientific knowledge employed by the 
government for administration, the discipline of tough but able bureau­
crats and police, the instiwtion of law and order, the introduction of the 
new concept of dury to the emperor, and cl,e elaborately designed political 
rituals for patriotism, and the like, had left deep impressions on lhe 
minds of the Taiwanese. 

Two Taiwanese nationalist intellectuals exiled to Japan in the 1 950s, 
also shared similar ambivalent feelings about their former colonial 
master. The late Dr. Ong Jok-tik iteraled that the most abhorring part 
of Japanese education was (he indoctrinaLion of pauiotism and [he 
loyalry to the Emperor. But Japanese education also lifted Taiw.n from 
a sllp�rstitiolls and feudalistic society to modernity. In  h is  assessment, 
the Taiwanese became learned and mooerni7.ed people becau5� of 
Japanese edUc.1tion. H Dr. Huang Zh;\ofang, now a. university professor 
in Japan, wrote lhat the ·f.,iwanese had a bloody hamJ for the Japanese, 
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and he personally could never rorget the shame that the Japanese had 
brought upon Taiwan through racial colonialism. BlIt he was also quick 
to point out that the Taiwanese were much better off materially under 
Japan u He also belieVe< in the possibility that being an assimilated and 
educated Japanese-Taiwanese, and being a part of the great empire gave 
the Taiwanese a chance to reel proud of themselves by abandoning their 
old, low stows or Chinese identity.'6 

Being prCl:gmatic ;md cooperative would have been just passive 
compromises of individuals in the face of great adversaries. Bue it is 
another m;ltter when some Taiwanese began to identify with the Japanese 
eagerly. Why was it so' The Japanese had managed to achieve a certain 
degree of success through its Kominka movement in 1 935. The movement 
was prompted by the ambition or the Empire to advance to southeastern 
Asia. TCl:iwan was regarded as a springboard of this advancement. The 
assimilation and loyalty or the Taiwanese (more than 5 million at that 
time) were needed ror this strategy to be successful. The movement 
included social, cultural, and linguistic policies to facilitate the rapid 
learning of Japanese. the sciences, and Japanese virtues. Chinese was 
forbidden in public occasions, and banned entirely in print. People werc� 
persuaded to flbandon their traditional cultural religious practices as 
"un-scientific" or "un-patriotic," and the)' were also encouraged to change 
their Chinese surnames into Japanese and abandon their ancestor worship 
ror Japanese Shintoism ." The government had set up "exemplaty 
Japanese-speaking families" {Q honor the cooperatives with social recog­
nition. The assimilating dites were also given honorable status, and, 
appointed to positions to \cad the movement. Huang Zhaotang said 
{hat the sneets were full of true believers that were proud to forget Taiyu 
and to speak the "national" language .28 

After 1 937, Japan began to prepare the Taiwanese to join the War. 
For the Taiwanese to join the Imperial Forces. risking one's life for 
Japan, became the ultimate tcst or their loyalty and assimilation. As for 
the Japanese, to allow rhe Taiwanese to fight side by side with them 
became the ultimate {est but also for their trust in and equal treatment 
of the Taiwanese people. The hegemonic success of the Kominka move­
men( had readied some Taiwanese to do just that but not the Japanese. 
Hesitan{ to Hust rhe Taiwanese or afTer them equal status, Japan did not 
institute an all-out draft system umil the ItlSt year of the War, despite the 
rising pressure for new recruits from the: battlefields. Taiwanese youth 
were admincd into the Imperial forces on a volumary ba.�is only after 
1 942. And they were admitted by lheir degree of assimilation, level of 
civility, loyalty, and physical condition. Otherwise, they might be 
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qualified only as auxiliaty military workers or interpreters on a contractual 
basis. The Japanese government reported that about 17,000 young 
Taiwanese men joined the rank of voluntary soldier out of fierce compe­
tition. And about 1 20,000 men were hired as auxiliaty laborers to work 
for the military.29 

Taiwanese intelligentsia and modern artists were also encouraged 
to take on a Japanese mentality to serve the Empire. A large body of 
KamiuJtIt l iterature and flne arts was encouraged and produced to praise 
the war and the nobility of sacrifice, as well as the immense glories and 
privileges some Taiwanese had gained tbrough participation in the 
"holy" warfare. Japan awarded collaborative writers with great recognition 
and honor. It became the indisputable high culture of the society against 
which people \vere measured for their merits. It was, in fael, the mOSt 
innuential institutional (orce in shaping th� moral horizons of [he 
T.iwanese people. 

The Kaminka movement, in effect, created a colonial society based 
on extreme "duty-morality" and hegemony. The premises of duty-moralit)' 
were to obligate the Taiwanese to their masters wirhout any reservation. 
The Taiwanese had neither self-esteem nor any meaningful political 
riglHs under this circumstance. But they were r�cogniled and rewarded 
for adopting this duty-morality by their colonial master. The Japanese 
officials were supposed to be the examples to the Taiwanese, leading 
them to be dutifully faithful to the Emperor and the Empire. They were 
allst�re and despised the Taiwanese in gener.al, bm were committed and 
disciplined nationalists. It is fair to say that the Taiwanese were observing 
and practicing {not without any rc:luctance} some new codes of honor 
and virtue based on this colonial hierarchy rrom the late 1930s onward. 
The hietarchical and reciprocal relations between the colonial citizens 
and their rulers became "the way should be." This worldview was aJmost 
completely shattered on the eve or the "228 incident" in 1 947. 

It is estimated that from 1 937 to 1 944, the Japanese-spealUng popu­
I.tion increased from 38 to 7 1  percent.lO To adopt Japanese style and 
morality, and to become a Japanese-speaking family gave some Taiwanese 
an illusion of being equal to the Japanese and perhaps superior to their 
Taiwanese neighbors. The resisting intellectuals in the past had asked 
the Taiwanese to "wake up" and resist colonial rule to regain their pride. 
The Japanese, however, soon succeeded in providing :l "hener" livdihood 
through modernizadon along wirh a ncw sense of social recognition and 
honor for ordinary Taiwanese duollgh national educ:ttion and institu­
tionally encouraged identification 'with the Empire. All forms of resistance 
were almost completely silenced after 1 935. The most respected Taiwanese 



leader Lin Xsiatang was also forced ro take on some Kominka activities 
and .n honoroble position ro coll.borate with the J.p.nese. even though 
his rc:!ucrance and passiviry were noticeable. 

The assessment of Kominkn .nd Japanese rule in Taiwan. in general. 
has been at the center of he.ted deb.te between the Chinese and the 
Taiwanese nationalists in recent time. The Taiwanese nationalists have 
been by and large symp:uhetic toward the situation the Taiwanese had 
experienced. and have refused to pass harsh judgments for past cooper­
ation with the Jap.nese. Some even praise the Japanese. using the "good­
old-days" to judge the corruption of the Chinese government that 
succeeded the J.p.nese in 194 5. Some even suggested that the Chinese 
government and military were neither competent nor qualified to rule 
the Taiwanese because the laner had become more advanced and 
civilized.)1 On the other hand. the Chinese nationalists have strongly 
resented Japanese imperialism and Taiw;tnese condolence of their "lost 
past" under the J.panese. The fact that the Taiwanese cOlOld not see the 
evils the J.panese h.d done to the T.iw.nese and the Chinese was 
simply .bhorrent to them. They are often outraged if the Taiwanese 
should compare the "backwardness" of Chinese to the "modernity" of 
the Japanized Taiwan. They criticize Taiwanese nationalists for not 
knowing the suffering that the "Ancestor's Country" (wuguo) had gone 
through because of J.panese imperi.lism. These differences in nation.1 
identiry. orient3tions about what is right or wrong regarding oneself. or 
good or bad regarding (he past, always generate a lot of emotion on both 
sides in contemporary Taiwan.)' Why are they so different? I will 
add ress this in the following section. 

De-colonizing or Re-colonizing' The Tragedy of Unification 

The Nanking government sent one of its most able generals Chen Yi to 
head the "take-over" government in Taiwan in October. 1 945. three 
months after the Japanese surrendered. Taiwa.n was r�lIni[ed with ·the 
Ancestor's Country again. And it is widely known that "the "-"-pn 
,/'ijian" (or the "228 incident") that took place on February 28. 1947. 
marked the w:;uershed ofTaiwanc:se nationalism. The incident is actually 
better described as an "uprising" against the Chinese takeover govern­
ment instead of being merely an "incident." The uprising was triggered 
by the arrest of it Ta.iwanese woman in  a street of Taipei Ciry for selling 
smuggled cigare({cs, and the police shooting at a crowd who were 
;)[(empt ing to prolcct the woman. The $tory spread out quickly and 
overnight the whole island waS boiling with ra.ge. Angry Taiwanese 
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stormed police stations. government agencies and sought out and beat 
up mainlanders. Taiwanese elite and activists became united and organiz.ed 
after the uprising. They presented demands for stopping government 
corruption and abuses. and for autonomous government to Chen Yi .md 
the central government in Nanking. The central government retaliated 
widl military enforcement one month later. The subsequent crack down 
nearly caused the entire elimination of prewar Taiwanese leftists, and 
scores of death of Taiwanese activists and middle-class professionals who 
were suspected to support the uprising.33 The survivors were silenced. 
put in prison, or forced into exile abeo.3d. -

Before the uprising, the Taiwanese welcomed rhe reunification with 
the Ancestor's Country though with a lot of uncerrainty. The welcome 
was genuine for it meant the end of war and Japanese colonization.3" 
The uncertainty about unification was pardy c.used by feelings of guilt 
for not resisting the Japanese and fighting for their own liberation. and 
pardy by lack of knowledge about what would happen to them next. 
But after the .,uppression and the killi ngs of Taiwanese following the 
uprising. people became very disillusioned and silenced out of fear. 
For many Taiwanese. who escaped abroad becoming expatriates, 
Taiwanese nationalism entered a new era: now Taiwan must be an 
independent country. Taiwan should be for and of Taiwanese. and 
the Taiwanese for and of Taiwan. Dissident exiles first used Tokyo. 
and then later the United States as their home base to regroup and 
launch the present-day Taiwanese Independent Movement. Self­
determination and nation.1 independence had been the political 
platform of the Taiwanese Communist Party in the late I 920s. but they 
had litde chance to promote it among the public. Now. it became 
a popular idea among Taiwanese exiles around the world because of the 
tragedy surrounding the reunification and the rebellion. Though the 
exiles' movement was also divided into the Left and Right and other 
kinds of faction.1 differences. overall the call for self-determination. for 
a categorical Taiwanese identity completely opposed to Chinese identity. 
was clearly conceived. n 

This is not the place to discuss fully the reasons and background 
of lhe "228 incident." We can only focus on {he idcmit}' issues centra.] 
to this chapter. The differences bctween the Chinese anu Taiwanese 
whcn (hey became united in 1945 were not ouuiglHly racial or ethnic 
issucs as argued by rhe contemporaries. Rather. the Taiwanese and 
Chinese were peoples with supposedly (he same origin but forced to 
follow differem hisrorictl {C�jecrorics. anJ subjecred to di(ferenr historical 
forces of sdf·transformation and identity formation. 
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We. first have to realize that politically the Taiwanese were no longer 
traditional Han-Chinese in the 1 940s. They h.d changed under colo­
n iz.arion, through the national cducation and modernization promoted 
by the japanese. The activists anJ their many rollowers had already 
acquired the necessary articulacy ror self-definition and of a national 
communiry, named <md imagined as Taiwan and Taiwanese. They had 
not succeeded during the japanese period and were obligated to coop­
erate with the japanese, but the notion of being Taiwanes< who had the 
"right" to home rule was not erased • •  md the activists were ready to rise 
again after the War was over. 

Though the japanese Emperor surrendered and the Empire dissolved 
disgracefully, the underlying duty-morality of the citizens and government 
prevailed. and a .<icnse of law and order pe.rsisted during the three-month 
transient period in Taiwan between the surrender of the Japanese and 
the official take-over by the Ch inese. Ily and l.rge, the japanese were 
very depressed, scared, and waiting for deportation while the Taiwanese 
were celebrating though with a lot of uncertainry. But it was amazing 
that the Japanese did not suffer any rC[;lliation from the Taiwanese. The 
Japanese government during the transition had allowed Taiwanese el ites 
and civic associations to take more responsibi l ities of maintaining social 
order, and there was: litde sign of chaos· and deterioration of social order 
despite the rapid down rurn of the economy and the power vacullm.36 
This peaceful and cooperative n:lation after the War between the Taiwanese 

, and the Japanese, or between the colonial subjects and their masters, has 
distingui.<ihed T:1iwan from other places i n  the postcolonial period. Even 
tOday, Presidenr Lee of Taiwan believes that the Taiwanese might have 
been the friendliest people toward Japan in contemporary Asia. 

Second, the Ch inese themselves were no longer traditional Han­
Chinese in 1945 .  Since the late n ineteenth century, they had been 
involved in  the transformation of the Chinese through nationalistic 
revolution. And the eight-year's Resist;lIlce-War against Japan had awak­
ened the rather diversified and regiona.! populations to the nationalistic 
and patriotic mission of /h( Chinese. The final vic(Qry in 1 94 5  was sweet 
but bitter because millions of Chinese were killed, and its infant industry 
W:1S almost completely destroyed during the War. Thus an extreme dllty­
morality or Chinese pauiotism and nationalism was riding with the 
anti-Japanese sentiments. BlIt this national transformation was taking 
pbce outside Taiwan. I n  sum, Taiwan ;'!nd Chin;'! had been on their 
respectivc paths of change i n  tWO d ifferent polit ical fields with different 
moral horizons. E:1ch had l i tt le cont:1ct with the othcr since the seceding 
orTaiwan to Japan in 1 895 .  

TAIWANESE NATIONAL I DENTITY/ 45 

The Chinese in general and the government did not know what [0 
expect in Taiwan, and was certainly nor ready to accept [he: poss ibi l ity of 
the Taiwanese wish for home rule. Instead, a takeover government with 
a centralized administrative uni[ and exclusive and absolute power 
privileged by Chiang Kai-shek was set up in Taiwan, just l ike the former 
Taiwan S% lm. under Imperial Japan. In retrospect, the Taiwanese 
compared the new government to that of the japanese, and found that 
the new government was just like {he old colonial government, only 
more "backward," "poorer.'" and worse.3? 

Third, the Taiwanese bourgeoisie and middle class had their own 
aspirations for the reconstruction of Taiwan. This included not only the 
right to self-rule, but also normalization of the market and the economy 
from austere regulations during rhe War, and the replacement of 
Japanese with Taiwanese talents in many areas. The), were inspired by 
the hope to ascend to a higher social statll$ without being discriminated 
against by any outsiders. On the other hand, the Taiwanese leftists were 
also eager to educate and mobilize the underclass for both democracy 
and large-scale social reform. But they were having closer concacts 
with the Chinese communists instead of the Kuomim:mg. And very 
soon, they all realized that the Chinese takeover government did not 
recognize these aspirations at all. 

In the beginning, the Chinese officials were thinking of building 
Taiwan as a "model province" for the rest of China. After all Taiwan 
had the i n frastructure. from the education system to power plants that 
were built and left by the japanese. In reality, however, this soon 
changed and Taiwan was used to support the reconstruction of the 
war-tOrn Ancestor's Country. Taiwan cxisted as a pan of the larger 
national picture, not merely for itself. The Taiwanese were told that i t  
was the time to "pay back" the Ancestor's Country. Shordy after, young 
Taiwanese men were draftcd and Taiwan's economic resources were 
appropriated to support the civil war against communist insurgency on 
the Chinese mainland. This was equivalent of reimplementarion of the 
extreme duty-morality, except that the new master was thought to 
be more abusive and corrupt. h was at this historical juncture that 
the Taiwanese and the Ancestor's Country diverged. The Taiwanese 
wanted to regain  [heir (frights" to rebuild their own home and bring 
back their "normal" l ife, but the Chinese gave [hem more national­
istic "duries" and a.sked them to make more sJcriflce$. The respective 
moral horizons of the Chinese and Taiwanese were so different that [hey 
could nOt understand or respect each other despite their common 
origin. 
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Scholars have attributed the cause of the "228 incident" to factors 
including corruption. bure;:lUcraric mismanagement, collapse of the 
economy (high unemployment, food scarcity, and high inflation), Chinese 
officials' nepotism, and so on. The incident followed by the persecution 
and killing of Taiwanese people are cited as the reasons that prompted 

Taiwanese nationalism. But cririqucs say that parallel incidents with 
similar backgrounds had also occurred in other former Japanese colonies 
in China, in citi« such as Qingtao, Shanghai, and Harbin. Why should 
this particular tragedy become a watershed for national independence, 
when similar tragedies in China did not create other independent move­
ments' The answer is not difficult to lind if we look at the change and 
[he transformation of the Taiwanese under the Japanese. 

The de-colonization of the Taiwanese would imply replacing the 
legacy of Japanese high culture with proper Chinese codes. And, it would 
imply Ihe replacement of Taiwanese moraJ horizons with more appro­
priate Chinese nationalistic ones. But this was carried out without the 
recognition and the incorporation of neither Taiwanese leftists nor �he 
resistance dire. The Taiwanese were experiencing distrust and exclUSIOn 
during this early period of  reunification. Iu some of the Taiwanese 

.
tried 

to raise voices of dis;tgreement or to criticize the abuses of Chinese 
officials, they were quickly criticized for being "poisoned by the mindser 
of being Japanese slave" (ribm n,,11IIa ,ixiallg). The greatest irony was 
Taiwan, after the War, entering into another kind of humiliating sima­
rion through irs reunification with the motherland. The Taiwanese were 
obligated to compromise their own integrity, to accept the inferior and 
new dutiful status assigned by the Ancestor's Country and its officials, 
who claimed to be the liberators. T his kind of postcolonial situation 
sets Taiwan apart from the other major cities in mainland China. 

Today many people are pullied. They ask, how could the Ancestor's 
Country be foreign? And they argue: Chineseness was, and .<till is in the 
Taiwanese "blood." And "blood is always thicker th.n water." They do 
nO{ understand the idcntiry-transformations of both the: Taiwanese' and 
the Chinese since the tv.'enrieth century. Neither do they understand 
,hat the Taiwanese were deeply hurt by the way they were treated by the 
Chinese after the national unification. As Peng Mingmin. a prominent 
Taiwanese independence activist and the first presidential candidate 
representing rhe Democratic Progressive Party in 1 996, recalled that 
after the "228 incident," his father (a physician practicing in southern 
Taiwan) felt so shameful for having Chinese "blood" (lineage) that he 
denounced his Chinese "blood." He even wanted his descendants to 

Id b Ch' 
. 

38 marry roreigners, so that they cou never e II1cse again. 
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The notion of a categorical Taiwanese in opposition to the Chinese was 
seeded in the minds of many members of this generation and their 
families. However, (hey could not spe:tk [heir feelings our under the 
authoritarianism until the 1980s. T his sentiment and morality became 
the basis for (he Taiwanese Independence Movement i n  Japan and other 
places beyond the reach of the authoritarian rule of the Republic of 
China. Taiwanese feelings of being victimized by (he mainlanders and 
the Ancestor's Country also became dle underlying morality for 

Taiwanese mobiliz;uion inside Taiwan, later becoming a milder form of 
democratic movement. 

National High Culture and the Authorit.rian Rule 

T he Kuomintang government retreated to Taiwan in 1949, and one and 
• half million nationalistic mainlanders followed. T he government was 
determined to maintain its claim (0 be the sole legidmate ruler of all 
China, which had been "stolen" by communist " bandits." It desperately 
needed patriotism and loyalty from both the Taiwanese and mainlanders 
for its mission to retake (he Chinese mainland and for its own survivaJ 
in Taiwan. The fundamental goaJ of narionalis(ic teaching in Taiwan was 
to educate all citizens, despite his or her origins, and instill loyalry to 
undertake this anticommunist and reunification mission. Mandarin and 
the reinvoking of traditionaJ values <lnd Confucianism became the 
dominant civic virtues. New citizen etiquette from proper manners to 
l ifestyles was prescribed by Chiang Kai-shek personally and his Chi/w, 
Culturttl R�llaisJana Mov�m�nt. 39 

At the same time, not only was the legacy of the Japanese cuiture 
such as language and popular music disappearing very quickly i n  

Taiwan, but so too were the Taiwanese dialec(s (or all sons). traditional 
customs. folk religious practicc.s. opera and music that were soon 
systematically defined as local, backward, superstitious, either harmful 
for national unification and/or national modernization. The Chinese. 
official Mandarin traditions (of the ruling class) were upheld as the high 
culture of Taiwan. This was followed by "learning modernization values" 
from the United States and the rest of the "free world: associated with 
economic pragmatism in the years when the United States was Taiwan's 
strongest supporter. as a military ally and a "friendly" country that 
provided economic aid. T he United States has replaced Japan as the 
country that the Taiwanese youth sought to receive posrgraduate educa­
tion since the lare 1 950s. The ruling cl:ts:t ;lnd nationalistic high culture 
were exemplified by upholding standard Mandarin as the means for 
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educ;I{ion, official use. printing materials such as novels and newspapers, 
2nd <1150 as rhe performance language of popular culture after television 
bec."Ulle popular in the 1 960s. American English became the cosmopolitan 
language "ugllt in the middle school (the seventh grade). As a conse­
qucncc, a humiliaring condition were created for many Taiwanese, of all 
dialect groups, for their language and accents, daily manners, tastes and 
sryles. or more pbinly put. for wh.t they were, in the eyes of thos< from 
the high culture. 

Charles Taylor argues that a strong unifying national high culture is 
likely to bring out a defensive re.ction from minority groups, in the 
modern era when dignity and being recognized becomes a prevalent 
morality. And the elite will be especially aware of problems relating to 
respect and dignity in  this imposed nationalistic assimilation,'40 This 
seems (Q be (he situation in TCliwan since the 19705. Ascending to its 
hegemony, the Mandarin-U.S. high culture experienced strong opposi­
tion from people of various origins i n  the late 1 970s. People resisted 
being pushed backwards and began to reassert themselves as a reaction 
to this process. There have been many e"mples of this kind of resis­
tance; (or instance, ( 1 )  the Hom( and Land Littraturt (Xit1llgtu wt-nxtlt') 
submi tted by some leftiStS (who became pro-PRC nationalists later) and 
Taiwanese wri((�rs. in dlC early 1 9705, (2) the aboriginal movement that 
has demanded de-stigmatization (known as the "Name Rectification 
Movement" in Taiw::l11) and the return of their traditional lands since 
1 984, and (3) the Hakka movement that has demanded recognition and 
the right to preserve their cultural identity and language, since 1 989. 
These have been reactions against a nationalistic and nationalizing 
project that is seen as ultra-assimilationist i n  its objectives. Due to space 
consuaints. J will focus on the identiry issues surrounding Tn;)U as an 
illustration of (his ki,nd of resistance ag:linsr the nationalistic Chinese 
high culrure. 

The 7di),,,-speaking population has been at least around 75 p,;rcent 
of the general population since the 1 950s. But speaking Taiyu has been 
strongly discouraged and even punished by educ.rors and public 
institutions because it is thought to be local. backward, and harmful for 
national unification. Dut for (he same reason, ."ipcaking Tniyu i n  public, 
especially in front of mainlander officials, has become a defiant gesture 
since [he 1 9805. It has heen an important vehicle in political rallies to 
arouse feelings and rc�cntmcnt ;lgains[ the high culture and the govern­
ment in the past, and even IOday, J will explain how this came ahout in 
the following pages. 

Though the Ktlominr:Jng government W:lS ;1( one lime considered [Q 
be just an "outsider's regime" or another "colonia'" regime by many 
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Taiwanese nationalists, it is indeed dirfermt from the Japanese. For 
instance. there were few barriers to thosC' many Taiwan�e Clnempting 
to obtain upward mobility through national education and economic 
growth. In a sense, other than setting lip a national culrure of domina­
don. and suppressing local differences. the nationalistic erhos was 
genuinely "equal" in its attempt to make all people uniformly patriotic 
and loyal Chinese. Political persecution of dissidents were also "equal,"' 
in general. without any imentional bias against the Taiwanese; the same 
level of suppression was also lIsed against dissident mainlanders in  
Taiwan, in particular against the leftists. 

But the consequences of and reactions to this kind of "equal" domi­
nation varied �mong people of difTerent origins. The majoriry of the 
Mandarin-speaking mainlanders did not find this pursuit of high 
culture to be a problem. They, in  general, had a higher education level 
and had been part of that culture. They supported national unification 
and modernization with strong national duty-morality. Unless they were 
suspected to be associated with the'communists or the leftists. or sought 
out by the right-wing regime for political difTerences, they were 
comfortable in sharing the nationalistic worldview. But it was humiliat­
ing for members from Tttryu-speaking and other groups, who could not 
master the language or the nationalis{ic ctiqueue as easily as the main­
landers. In general, the 7diyl/-speaking population had a lower level of 
education, and were constantly frustrated and felt humiliated just for 
being themselves. An jnu�rnal division berween tlu: two peoples was thus 
created, despite 3ttempts at nationalistic 3ssimilarion. 

On the other hand, since the Kuominrang regime allowed some 
degree of political participation for the Taiwanese, in the late 1 970s, the 
pos£\var and post-228 generation or Taiwanese <lcrivists began to 
reemerge from the previous silent p�riod. [venmall)", the Taiwanese have 
been able to develop a "right-morality" as opposed to just "duty-morality·' 
through large-scale political mobilization. Dirferont from the "duty­
morality", the "right-morality" argues for sdf-rule and political and civic 
rights. including the right to form an opposition party. to have freedom 
of expression, and the right to demand an end to m�Htial law rule. to l ift 
the policy of ch�cking whether citizens thought-and acted in  the 
proper way, to revise the mil i tari.'itic tendency found in national educa­
tion, and to allow rhe: usc of TniJIt in public. h would be fair {O argue 
that the: democratic movement i n  Taiwan since the 1 9805 hJ.s me;lnt 
seif- iTHcgriry and self-respect. Illuch more so for the Ta.iwanese {han for 
the n1;1 inl;1ndc:rs. Oesides, the movement also put {he mainlanders on 
{he defensive for their SlippOrt for dlC nation,,1 (lvfandarin-cc:n tcrcd) 
high culture. . ... 



Under Juthoritarianism, younger and newly educated Taiwanese 
activists were able to articulate their JiscontelH and rights as citizens 
against the government. during what is generally known today as 
"d«tion holidays." T he "holidays" >re periods during which the regime 
did nO[ exercise the stern suppression it normally would have during 
ordinary (or the non�dection) times.41 

Although neirher Ta�YIl nor I'hkka ever developed widdy accepted 
writing-forms. the hurdle for a wriring language to reach the general 
public was overcome completely in the late 1970s. when the Chinese 
literacy rate went over 90 percent. T he opposition activists could 
publish dissident magazines in Chinese. :md play a mouse-and-cat game 
(sometimes at :t very high personal price) with the "thought police" of 
the Garrison Command by printing au{ their ideas and critiques.42 

T hese publications paved rhe way 10 mobilize the Taiwanese public 
against the pressure of assimilation from the high culture circles and the 
very biased mass-media influenced by rhe Kuomintang. The pervasive 
feding of unfairness or frusrration among the postwar generation of 

Taiwanese was generally articulated by the opposition under thcse 
adversarial conditions: (1) the authoritarian rule which suppressed 
people's liberty and basic human rights. (2) the imposition of official 
high culture, which was �x�mplified by th� �xclusive lise of Mandarin 
in public. (3) the creation of a culturally advantaged mainlander group 
vis-a-vis rhe less advantaged Taiwanese group. (4) the opportunity to use 
"e1«tion holidays" to usc Taryll in political rallies. and (5) the publish­
ing and spreading of dissident ide .. 10 the general public. T he cultural 
gap ber-veen the opposition elite and (he populace was greatly narrowed 
after the 19705. A brger consensus of the meaning of being Taiwanese, 
rhe more established "natives." was conStrucred in this period through 
rhe expansion of political participation by the general public and the 
attribution of suppression (0 "outsiders" regimes dominated by th� 
mainlander group. T heir efforts have helped 10 crystallize what we know 
today as th� "ethnic politics" in Taiwan, the politics of {h� mainl;nders 
versus the Taiwanese. 

T he Pragmatic Aspect ofT:liwanese Identity 

T here h:we been many studies of the current development in "ethnic 
paliries," in Taiwan. I will not repeat their findings here. It has been 
argued that the T.,iwanese arc much more likely to support the Democratic 
Progressive Parry and Taiwan independence, whereas the mainlanders 
arc much more likely to support unification. and the nationalistic 
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Chinese New Party and the Kuomintang. T his chapter is different from 
these studies because I push for the understanding of what i t  melns to 
be Taiwanese in history. and rhe changes in its meaning. I have also 
focused on the moral aspects of national identity. the role of high 
culture, and the importance of recognition and respect. T he generaJ 
theme I have argued so far is that the recent meaning of Taiwanese as a 
national group did nOl exist until rhe I 920s. and irs curront meaning as 

having rhe "right" to be distinctively Taiwanese did not become popular 
until the democratic movement between the late 1970s and early 1980s. 

Nevertheless. Taiwanese nationalism se�ms to have taken another 
significant turn during the 1 990s. Since then many Taiwanese have 
chosen to sid� with the Kuominrang. and support the insti{U(ionaJ 
arrangement of the ROC. T he name and the symbols of the previous 
"outsiders' regime" continue. to exist. and many people still vote for [he 
Kuomintang despite the. rising tide of Taiwanese nationalistic thinking. 
Supporters ofTaiwancse nationalism h3ve explained (his in terms of the 
" indoctrination" of nationalistic education and ideology. T hey argue 
that the Taiwanese people were not awakened to the fate of an "authentic" 

Taiwanese (the expression of "jiang-gang Tai-wan Utllg" in Taiyu). But 
the success of indoctrination cannot explain why even after political 
liberalization rhe support for unequivocal Taiwanese independence has 
not exceeded a low 1 5  percent margin. And it cannot explai n  why the 
OPP. the champion of Taiwanese independence since it incorporated 
"people's self-determination" in irs party platform in 1991. has so far 
never won over 30 percent of rhe votes i n  various kinds of national elec­
tions. Its support was even lower than 20 percent when longrime 

Taiwanese dissident Peng Mingrnin represented the party :L'i presidential 
candidate in 1 996. And. neither can it explain the softening of the opp 
on issues of Taiwanese independence since 1 994. its turning to the 
"middle-of-the-road"; an act that provoked the spinning-off of the more 
militanr Taiwanese Nation Building Party (jianKtlod"nK).4J 

T h is later development of Taiwanese nationalism has moved beyond 
the call for "dignity" and "recognition" from the mainlander's regime. 

T he most significant phenomenon has been the. "indigenization" of the 
Kuomintang. or the. change in the ruling elite from mainlanders [0 
Taiwanese. T he pattern of power sharing within the Kuomintang under 
its current leader Li Denghui changed significantly after 1989. Lee 
successfully promoted himself and his supporters of Taiwanese origin 
from the marginal to the central inside the Kuomintang. Sometimes he 
made usc: of the suppon ofTaiw:mese n:uionaliscic ideas and of anive 
assistance ofOPP members when he attacked his mainl,mder enemies in 
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the KMT He also crafted the basic tone of nationalistic rhetoric by 
dsserting conc�p{s that have abstract and vague. me.ani ngs such as 
"Community afFatc," "Taiwan first," "ncwTaiwan�e." and of course:, the 
"two-Stat< theory." He has also discredited the Republic of China as 
an "oursider's regime"; the new era of the Kuominrang started from his 
ascension as its indisputable leader in 1 992,'0(.1 This "indigenization" of 
Kuominlang is not only a source of pride and dignity for the. Taiwanese 
who used to work for the Kuomintang. but also a legitimization process 
for the statuS quo interests and the ruling party. Consequently, by 
promoting the Taiwanese identity and (oeing the:: line of the mainlander 
elite inside (he parry, the Kuomintang was able to sustain itself in the 
post-authoritarian era. 

We must know that politics is also a form of action for the extraction 
and redistribution of �conomic r�sourc�s and material well being. And 
lh�re is aJways a pOlential for loss in pursuing hasty :md compl�t� 
Taiwanese independence, reg.rdless of its alleged nobility associated 
with self-determination. Wh�n und�r authoritarian pressur�, [he potential 
loss could even mean d�ath sentence or long prison-rime for dissidents. 
Therefore. except for Taiwanese expatriates, most Taiwanese activist 
movement. in Taiwan did not, in errect, advocate Taiwan independence, 
nOt to mention ordinary Taiwanese before the political liberalization 
between 1 986 and 1 987. After liberalization and the final assurance of 
freedom of exptession in 1 99 1 ,  the potential personal loss was about 
economic and other utilitarian gains. The Kuomintang was still the 
ruling party ;n the time when this ch"pter was first written. It had the 
advan tage of the incumbent in adminisuation, and in the daily managep 
menr of extrtlcting and redistributing resources. It was and still is one of 
the largest conglomerates in Taiwan, wielding enormollS economic 
clout. Though the majority of people felt skeptical tow.rd Kuomintang's 
overwhelming economic resources, the party could and still can play 
with people's needs for economic gains and manageable social and political 
chang�s with rdatively moder:ue rh�toric, lher�by maintaining the 
stams quo by rejecting an ourright Taiwanese independence. 

Another facror that prevents the Taiwanese from pursuing an all-out 
nation.listic political position has been the PRe since 1 995. The PRC 
had repeatedly critici7.ed the tendency of Li and Taiwan for moving 
dangerously toward Taiwan jnd�pendcnc� with hostile words and 
intense milit:lry dueats, such as testing ballistic missiles near Taiwan's 
waters, or  holding large-scale amphibious exercises along its eastern 
coast. h can be s:lid to be tht.: first time that the T:liwanese nationalism 
faced the immediate danger of having to confront a Chinese invasion 
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since the "228 incident" in 1 947. The nature of the risk of Taiwanese 
independence is thus shifting from provoking internal unr�st between 
th� Taiwa.nese and mainlanders to provoking a showdown between 
Taiwan as a whole and the PRe. 

Many recent opinion polls have indicated that the bullying attitude 
of the PRC has actually increased the consciousness of being Taiwanese, 
[he morality of self-rule, and self-constr.int. The price of abandoning 
this symbolic Chinese nation-ness compl�tcly in current political insti­
unions would include not only stirring up resistanc� from mainlander 
Chinese in Taiwan. but also. and mor� seriously, could provok� invasion 
from the PRe. 

At the same time. the increasing economic exchange and personal 
visits between' the two places since 1 989, has further complicated 
nationalistic politics. To the displeasure of many Taiwanese politicians. 
Taiwan's economic growth has increased its d�pendence on investment 
in and trade with China recently. The negative impacts on Taiwan's 
economy because of the instability of cross-strait relations and dom�stic 
politics have been observed and widely debated. Taiwanese people are 
not unaware of the danger of pursuing Taiwanese nationalism too far. 
Even different presidential candidates of the OPP have shown their 
understanding of the consequences. The general opinion stated by the 
OPP and its presidential candidate Chen Shuibian, in the election year 
of 2000, was that Taiwan has been an independent country (or srate) 
already, and thus [here is no need to declare independence, and, they 
said, the name of [his country is the Republic of China 'S 

From another point of vie, ... ', the dignity of the Taiwanese also com�s 
from the improvement in their economic conditions :md material well 
being in the last fifty years or so. Contemporary narratives of being a 
Taiwanese are also about Taiwan's economic success. In spite of many 
int�rnal differences, to preserve these economic gains and the democratic 
rights in Taiwan, make ev�ryone necessarily have stakes in (he status 
quo. Th�re is no doubt that p�ople in Taiwan may have very strong and 
different opinions about their own identities. Some arc echnic-culwral 
while some are national-political. However, the democratic political 
institution of the ROC, regardless of its infancy and awkwardness, 
seems to hold the differences toge{h�r successfully so far. h has 
given people room to work out their strong f�e1ings and dignity issues 
originating from the past. within irs framework. 

It is arguably true that since rhe lat� 1 990s, the most agreed-on 
collective belief in Taiwan is neither Taiwanese independence nor 
Chinese nationalism. It is, rather, the belief in the imponanc� and [he 
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"good" of conrinuolls economic prosptriry and developmenc Prosperity 
is not completely independent from the problem of pursuing a categorical 
and a respcnful Taiwanese: idemiry. since tconomic success and modern· 
iz�tion have heen significant in the story of being Taiwanese. Thus. to 
ask people [0 give up economic prosperity or to endanger them as a 
price for the independence ofTCliwan is nO( a popular idea among the 
general public. The people in Taiwan are indeed very vocal about their 
differences, and with very connicting identity attachments, but they 
have been pragm;uic and rational. in general, in pursuing their nation­
alistic claims. The legacy of the political institutions of the ROC, thus, 
can remain with incremental reforms (or consolidation of democracy 
and self-rule. 

Some Concluding Remarks 

I have tried, in this chapter, ro present the zigzag course of the develop­
ment of Taiwanese national identity. The stoty being told about a 
distinctive Taiw.mese nation goes back [0 at least the 1 9205. But it did 
nO[ evolve into a full-fledged narionalistic movement overnight, The 
painful and lingering memories of the "228 incident" in 1 947, and the 
overwhelming pressure for assimilation and the opposition movement 
against amhorirarianism since the 1 970s. have helped to crystall iz.e the 
meaning of "authentic" Taiwanese in opposition to the Nationalist 
Chinese. 'When the n:uniFIC2tion of Taiwan ancl [he Ancestor's Country 
[Oak place in 1 94 5 .  the Taiwanese :1nd the Nationa1istic Chinese were 
actually stand i ng on different historical trajectories that were force­
fully created by imperialism from the outside. They became different 
"peoples" consequently. The identity stories continued to be different 
for them after the I 950s. The imposition of the Chinese high culture 
Ius made many Taiwanese feel "humiliated" and led to the creation 
of an "cdlnic" division between the mainlander Chinese and the 
aiwanese. But what really maners are their respective identity stories 
and their different moral horiz.ons, which have been in opposition to 
each other in the past. It is acceptable to think of them as two differ­
en[ ethno-n;nional groups, as today we:: find them defining themselves 
and also believing in themselves. But it would be wrong to think 
that {heir differences wen� in  fact caused by It priori erhno-national 
differences. 

Respect, digniry, and recognition are important as we seek to under­
stand the mor .. 1 aspects of idemiry formation in history. But "reru" politics 

is also about gains and losses. The indigenization of the Kuomintang 
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since the 1990s has helped the existing political institution of the ROC 
continue to serve as the only viable framewotk that can hold all the: 
differences together. This is possible only when many people also believe 
in [he importance of political s[abiliry and national security for economic 
prosperity, civil l iberty, and freedom, not only in terms of the absolute 
value of national dignity, which can generate strong nationalistic fervor. 

Nowadays, Peking officials tend to make a mistake insisting that 
Taiwan needs to be reunified with China, the Ancestor's Country. It is 
ironic that Taiwan has already been unified with China since \945.  And 
the unification has made many Taiwanese p�y a great price. The legacy 
of the political institution of the ROC and the political discords between 
the Mandarin-speaking mainlander and the Taiyll-speaking population 
can testify to the existence of this "unification" reality. Peking officials 
sometimes make another mistake by stl.ying "Taiwan and China have 
been separated from each other for about fifty years." From the T ';wanese 
perspective, Taiwan and the rest of China have been, in fact, separated for 
more that one hundred years. Indeed, a lot of significant events and 
historical happenings have impacted profoundly on the common folks in  
both mainland and Taiwan without the participation of the others. The 
identity differences need to be recognized and respected, not only for 
those between the mainlanders and the Taiwanese in Taiwan, but also for 
those be:tween the peoples in Taiwan and i n  mainland China. Nor know­
ing properly the historical and fundamental sources of these difTerences 
can only lead to extreme: patriotism and jingoism. In the: current situation, 
any pressuring tactics toward hasty independence or unification is bound 
to be disastrous for all involved. 

Notes 
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